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In This Issue 
In this third issue of Liturgy Notes we cover the readings and music suggestions for March, covering 
through the fourth week of Lent. There is a note on the use of Year A readings instead of Year C 
readings for the third, fourth, and fifth Sundays of Lent. 

 

Reclaiming Our Baptismal Identity 
Each year, Lent returns and o ers us the opportunity to reflect on our sinfulness, our need for 
conversion, and the generosity of God’s grace and mercy. Catholics traditionally, even instinctively, 
embrace the penitential nature of the season and undertake prayer, fasting, and almsgiving in search 
of a change of heart, so that they may celebrate Easter with renewed vigour.  

This tradition of penitential and ascetic practices in Lent comes from the broader application to the 
entire community of the practices of the order of penitents, the public form of the sacrament of 
reconciliation in the early Church. But even that origin has deeper origins still. 

In the early Church, the order of penitents emerged as a ritualization of repentance for very serious 
post-baptismal sin. Penitents were temporarily excluded from sharing in the Eucharist, until they 
went through this process and were re-admitted to the table. They were, in e ect, taking time away 
from the banquet until they could renew their status as the baptized and participate in it again. 

So it only made sense that the rituals that accompanied penance would come from somewhere else: 
the catechumenate. As penitents wrestled with sin and conversion, and prepared themselves to rejoin 
the community of the baptized, they did so in the same way that those preparing for baptism did: 
prayer, fasting, sackcloth and ashes, kneeling and prostration, etc. All of these pentitential practices 
had their deepest roots in the catechumenate. 

This shines an important light on the meaning of all of our self-renunciation, preaching and praying 
about sin and forgiveness in this season. The RCIA is not a distraction, however edifying, from the 
main business of Lent. Preparation for baptism is the main business of Lent, the very original purpose 
Lent even exists. When we, the already-baptized, enter into this season, in all of the ways we do so, 
we’re joining and supporting those preparing for baptism at Easter by preparing to renew our own 
baptismal promises at Easter as well. The whole season is aimed toward the profession of faith and the 
water (in the font or in the sprinkling) that comes when Easter does. 
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March 2, 2022 
Ash Wednesday, C 

Breaking Open the Word 
First Reading: Joel 2:12-18 
The Book of Joel is attributed to Joel son of 
Pethuel (Joel 1:1) and likely dates to the Persian 
Period in Judah (539-333 BC). This was a time 
of uncertainty in Judah. On the one hand, the 
people were no longer captives in Babylon, but 
on the other hand, Persian administration held 
control over the former kingdom of Judah. It 
was now a province of Persian territory, known 
as Yehud. While the Persians permitted the 
Judeans to rebuild and worship in the Temple, 
they also had a system of taxation that 
demanded payment in coinage, rather than in 
goods. It meant that people were impoverished 
as they sold o  items, land, and even family 
members into slavery, in order to pay taxes to 
the Persian empire. The result was an 
enormous amount of su ering that 
disproportionately a ected the poorest classes. 
The most egregious sins were committed by 
those who exploited the su ering of others for 
their own gain. Some of this civil unrest can be 
detected in Joel 1.  

Nevertheless, Joel anticipates that the “Day of 
the Lord” would soon come (Joel 1:15; 2:1), and 
it would inaugurate a time of plenty (Joel 2:19). 
To prepare for this day, Joel declares that the 
people should “return” to God with “all your 
heart” (Joel 2:12). The word “return” 
translates the Hebrew term “shuv”, a term 
that conveys the sense of a complete turning or 
reorientation. The people are instructed to 
e ect this “return” through rituals: fasting, 
weeping, mourning, and gathering in solemn 
assembly to be sanctified. Notice that these 
preparations are to be done by the individual as 
a community member. As each person’s heart 
returns to God, the whole community is 
transformed.  

Responsorial Psalm: Psalm 51 
Psalm 51 is one of the seven penitential psalms 
(the others are Pss 6, 32, 38, 102, 130, and 143), 

The superscription associates the psalm with 
David’s transgression against Bathsheba and 
her husband. This connects the psalm to a very 
personal and clear moment of wrong-doing, 
and makes the psalm’s confession of sin 
searing and heartfelt. It is a good psalm to pray 
as preparation for the sacrament of 
reconciliation. 

Second Reading: 2 Corinthians 5:20-6:2 
Paul’s second letter to the Corinthian 
community was written in the mid-50s AD, 
and it addresses a variety of concerns 
regarding Paul’s authority and the gospel 
message. The Corinthian community was likely 
largely gentile in origin, and so Paul is at pains 
to explain to them why it is important to avoid 
sin and be reconciled to God. Jewish believers 
in Jesus as Messiah would already have a 
relationship with God, but for gentile converts, 
this was new. What does Paul mean when he 
says, “For our sake he made him to be sin who 
knew no sin” (5:21)? In the Bible, sin (or 
“missing the mark”) is frequently associated 
with death (see Deut 30:15-20). Although Jesus 
was completely conformed to the will of God, 
he experienced death. However, this death was 
not the result or outcome of sin, but rather a 
means of sharing fully in human experience 
and pushing human experience into something 
new: the resurrection.  

Gospel: Matthew 6:1-6, 16-18 
For Ash Wednesday we dip into Matthew’s 
gospel, where Jesus reflects on the three pillars 
of Lent: prayer, fasting, and almsgiving. In its 
context in the Gospel of Matthew, this reading 
is part of the Sermon on the Mount, and it 
follows the Beatitudes (Matt 5:1-11) and six re-
articulations of Old Testament teachings, each 
beginning with “You have heard that it was 
said….but I say to you…” (Matt 5:21, 27, 31, 33, 
38, 43). Jesus summarizes these re-teachings 
with “Be perfect, therefore, as your heavenly 
Father is perfect” (Matt 5:48), and the lection 
for today begins in the next verse.  

The instruction to “be perfect” perhaps helps 
us hear and interpret today’s gospel. In each of 
the three expressions of piety: almsgiving, 
prayer, and fasting, Jesus admonishes his 
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hearers to avoid self-aggrandizing motives. 
That is if you are giving alms (lit. showing 
mercy), give for the sake of giving, not to draw 
attention to yourselves and expect praise. If 
you pray, even in public, do so because you are 
motivated by your relationship with God, not 
to garner the attention of others. When fasting, 
do not treat it as an opportunity to brag, 
complain, or seek pity. In each scenario, Jesus 
insists that a person examines their motivation 
for acts of worship and piety, and seeks the 
most authentic, God-directed, expressions 
possible.  

Reflection 
It often strikes people as odd, if not 
hypocritical, that we read this gospel passage 
on the very day that the ashes on our foreheads 
proclaim our Christianity most overtly. 
Shouldn’t the sign of faith be quieter or more 
discrete? In fact, the ashes mark an important 
first step in living a life of authentic faith that 
does not seek the attention of others. We are 
invited to consider our motivation for receiving 
ashes. Are we motivated because we wish to 
intentionally garner the attention of others? Or 
do the ashes serve as a reminder of our need to 
return to God, and to make our acts of piety not 
about us? 

Reflecting the Word in Song 

Again We Keep This Solemn Fast  
(ERHALT UNS, HERR)  

CBW 352 

Ashes (T. Conry) 
G 643 / GP 19 

Attende Domine / Have Mercy on Us, Lord  
(arr. T. Thomson) 

SS 156 

Blest Be the Lord (D. Schutte) 
G 437 / GP 31 

Change Our Hearts (R. Cooney) 
G 285 / GP 39 

Come and Journey with a Savior (BEACH SPRING) 
CBW 476 

Come Back to Me / Hosea (G. Norbet) 
G 282 

Grant to Us, O Lord (L Deiss) 
CBW 621A 

O Lord, Throughout These Forty Days  
(ST. FLAVIAN) 

CBW 367 

Refiner’s Fire (B. Doerksen) 
SS 160 

Remember Your Love  
(M. Balho , D Ducote, G. Daigle) 

G 641 / GP 183 

Return to God (M. Haugen) 
G 283 

This Season Calls Us (CONDITOR ALME SIDERUM) 
CIS 6.19 

 

March 6, 2022 
1st Sunday of Lent, C 

Breaking Open the Word 
First Reading: Deuteronomy 26:4-10 
The context of this reading is a description of 
the liturgy of the Festival of Weeks (or 
Shabuot). This was one of the three pilgrimage 
festivals (the others are Passover and Booths), 
when Israelite men were expected to travel to 
Jerusalem to participate in liturgies of prayer 
and sacrifice at the Temple. The Festival of 
Weeks was a harvest festival, in which the 
pilgrim would bring the first fruits of the 
harvest as an o ering to God. In the reading 
today, the pilgrim hands a priest a basket – 
this would have contained the harvest 
o erings. The pilgrim then speaks an 
attestation that provides the rationale for the 
o ering, and it is a recitation of salvation 
history. The “wandering” Aramean likely 
refers to Jacob who led his sons and flocks to 
Egypt during a period of drought and famine 
(Genesis 46). The speaker declares how God 
saved the people from oppression in Egypt and 
led them to safety in “a land flowing with milk 
and honey” (Deut 26:9). The o ering of the 
harvest is an expression of thanks drawn from 
this same land.  

Responsorial Psalm: Psalm 91 
Psalm 91 is an expression of confidence in God 
in the face of extreme danger. The psalmist 
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uses imagery of hunting and war to describe 
the precariousness of existence. God is 
depicted as a magnificent eagle, evading the 
trapper’s snare, and protecting the singer with 
his pinions (the outer feathers of the wings), 
and sheltering the singer under his wings.  

Second Reading: Romans 10:8-13 
Paul’s letter to the Romans is frequently 
considered to be his magnum opus. Although it 
is first in the canonical order of Paul’s letters, 
it was likely written later in his ministry, just 
before his imprisonment and eventual 
execution. Paul writes to the Roman Christians 
seeking their support for a mission to Spain. 
Unlike the other communities (e.g. the 
Corinthians, Galatians, or Thessalonians), the 
Roman community was not founded by Paul, 
thus the letter he writes to them is a way for 
him to introduce himself and to demonstrate 
his leadership qualities. To do so, he tackles 
some of the most di cult and pressing 
questions emerging in early Christianity; a 
particularly urgent question concerned the 
relationship between Jews who believed in 
Jesus and Gentiles who had come to believe in 
him (Paul calls the gentiles, “Greeks”). Was 
one group more righteous than the other? Did 
the Jews have an “in” that Gentiles did not 
have because they were already covenanted 
people through hundreds of years of 
genealogy? Were Gentiles savvier because they 
had come to belief so quickly? To follow Paul’s 
argument, it is important to remember that in 
this chapter the “Jews” he is speaking of are 
those Jews who had come to believe in Jesus.  

Paul’s response is that participation in Christ 
does not come through birth (as in Judaism), 
nor through intellectual prowess (as with the 
Gentiles), but through the assent of the heart 
and proclamation of the mouth. He quotes 
from Deuteronomy 30:14, which says, “…the 
word is very near to you; it is in your mouth 
and in your heart for you to observe”. Paul 
understands this to refer to Christ, and so if a 
believer holds Christ in his or her heart and 
confesses Christ to others, “there is no 
distinction between Jew and Greek; the same 
Lord is Lord of all and is generous to all who 

call on him” (Romans 10:12). By this Paul 
means that all believers in Christ, no matter 
their origin, share equally in the blessings and 
salvation of Christ. This is a particularly 
comforting insight for new Catholics who may 
be discerning through the RCIA program this 
Lent. 

Gospel: Luke 4:1-13 
Luke’s account of the Temptation in the Desert 
follows immediately after the genealogy of 
Jesus in Luke 3:23-38. Notably, the genealogy 
ends by stating that Jesus is “son of God” 
(Luke 3:38). The devil bases his tests on this 
fact, saying “If you are the Son of God, 
command this stone to become a loaf of bread” 
(Luke 4:3). While Jesus’ belly is empty, the first 
detail we are told is that he is “full of the Holy 
Spirit” (Luke 4:1), and so he disdains the 
devil’s taunting. Notice that he does so by 
quoting from Deut 8:3 “one does not live by 
bread alone”. The rest of the phrase, which 
surely echoed in the minds of the original 
hearers of the Gospel is “…but by every word 
that comes from the mouth of the Lord” (Deut 
8:3). In other words, Jesus tells the devil that 
he is fully nourished by his relationship with 
the Father.  

Next, the devil tries to entice Jesus with human 
power by showing him all the kingdoms of the 
world in exchange for Jesus’ worship. Again, 
Jesus refutes the devil by quoting from 
scripture, saying “Worship the Lord your God 
and serve only him” (Luke 4:8). This is again 
drawn from Deuteronomy, and comes from the 
same chapter as the great Shema’ prayer 
proclaiming exclusive commitment to God 
alone (Deut 6:4-5, 13).  

Finally, the devil tries to tempt Jesus with the 
glory of worship, by bringing him to the 
highest point of the Temple in Jerusalem. The 
Temple was where the presence of God was 
believed to reside, and the devil is essentially 
saying, “Ok, since you are claiming to be so 
close to God, let’s go to God’s house and test 
that out.” Notice how fiendishly crafty the 
devil is in this final test, for he now quotes 
from scripture to try to disprove Jesus’ fidelity. 
Chillingly, he quotes from the same psalm that 
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we proclaim today in the Responsorial Psalm 
(Ps 91). Again, however, Jesus refutes the devil 
by quoting from Deuteronomy, saying “Do not 
put the Lord your God to the test” (Deut 6:16; 
Luke 4:12). Jesus’ statement resounds in two 
ways: first, it expresses his commitment to not 
be flippant or reckless in his special 
relationship with the Father. Second, it is a 
command to the devil to desist testing him 
(and through him, testing the Father), by 
seeking spectacular demonstrations.   

Reflection 
Today’s readings give us much to ponder about 
the nature of faith and our motivations for 
cultivating (through grace) a relationship with 
God. It is especially hard during this pandemic 
era to feel connected to each other and to our 
church communities, and it might seem like 
God is very far away, or that we wish God 
would do something really spectacular to 
indicate our prayers are being heard, or that we 
are cherished. All of the readings today provide 
reassurance that God is very near, inviting us 
to meet God in the word of scripture and Jesus 
who is the Word. On this First Sunday of Lent, 
let us encourage each person in our 
communities to ask themselves, “what would 
help me feel closer to God today?”, and listen 
for the response of the Holy Spirit. Perhaps it is 
spending an extra few minutes after mass in 
prayer, or rereading the gospel very slowly, or 
phoning a loved one, or spending time in quiet 
contemplation. Let us pray to be able to 
proclaim with Paul’s confidence that the Lord 
is very near. 

Reflecting the Word in Song 

Again We Keep This Solemn Fast  
(ERHALT UNS, HERR) 

CBW 352 

Be Not Afraid (B. Du ord) 
CBW 481 / G 430 / GP 24 / SS 271 

Be With Me (T. Booth) 
SS 273 

Gracious God (J. Manibusan) 
SS 157 

Here I am, Lord (D. Schutte) 

CBW 520 / G 492 / GP 82 

Jerusalem, My Destiny (R. Cooney) 
G 284 

Jesus, Tempted in the Desert (EBENEZER) 
CIS 6.17 

Led by the Spirit (KINGSFOLD) 
CIS 6.18 

Not By Bread Alone (D. Reagan) 
G 362 

O Lord, Throughout These Forty Days  
(ST. FLAVIAN) 

CBW 367 

On Eagle’s Wings (J.M. Joncas) 
G 433 / GP 151 

Tree of Life (M. Haugen) 
CBW 373 / G 288 

Your Grace is Enough (M. Maher) 
SS 374 

 

March 13, 2022 
2nd Sunday of Lent, C 

Breaking Open the Word 
First Reading: Genesis 15:5-12, 17-18 
This scene describes God’s powerful moment 
of covenant making with Abram (Abraham). 
Abram has already left his homeland to follow 
God’s summons in Genesis 12:1-9. However, 
the promise that God would make of Abram “a 
great nation” (Gen 12:2) is challenged by Sarai 
remaining childless. In Genesis 15, Abram 
voices his misgivings, saying, “O Lord God, 
what will you give me, for I continue childless 
and the heir of my house is Eliezer of 
Damascus?” (Gen 15:2). The portion of the 
chapter we read today reveals God’s response 
to Abram. God not only promises Abram 
numerous o spring and land, God ratifies this 
promise in a covenantal ceremony. In the 
ancient world, some covenants were sealed 
through a sacrificial ritual in which animals 
were cut in two and the covenantal parties 
would walk between the pieces, signalling their 
acceptance of the rights and obligations of the 
covenant. Notice, however, that during this 



 
6 Liturgy Notes — Winter 2022                                                                                          

ceremony, Abram is asleep! This does not 
indicate a lack of interest on Abram’s part, 
rather it accentuates that God is the one to 
create and maintain the covenant. Abram’s 
obligation is not stated, but the important 
phrase, “and he believed the Lord” (Gen 15:6), 
suggests that Abram’s covenantal duty is to 
believe. This is not a simple task: Abram will 
not see God’s covenantal promises of o spring 
as numerous as the stars in the sky, or a land of 
his own in his lifetime. Nevertheless, Abram’s 
deep faith is his abiding characteristic, one that 
will serve as a model for many subsequent 
generations of believers. 

Responsorial Psalm: Psalm 27 
Psalm 27 expresses confidence and joy in God’s 
nearness and steadfast love. The psalmist 
petitions God in vv 7-9 and declares that he or 
she will “see the goodness of the Lord in the 
land of the living” (v. 13). Although the psalm 
is ascribed to David, it beautifully expresses the 
confident faith of Abram in the first reading.   

Second Reading: Philippians 3:17-4:1 
Paul’s letter to the Philippians was written 
while he was imprisoned, although it is 
di cult to know if this was his final 
imprisonment, or at an earlier time in his 
ministry. Regardless, the Philippians are 
clearly concerned about Paul, and Paul’s letter 
to them is an attempt to reassure them, to 
teach, and to encourage them in their faith. 
One way that Paul tries to encourage them is by 
instructing them to imitate him (3:17), which 
must have sounded odd to the Philippians. Why 
would they want to imitate Paul who is 
imprisoned? In fact, Paul’s own life is lived in 
imitation of Christ: just as Christ “emptied 
himself” (2:7), so Paul is “poured out” (2:17) 
for the community. Paul teaches that just as 
Christ eschewed earthly glory, so should the 
Philippians strive for humility. This would 
have been a challenging message. In Roman-
era Philippi, society was driven by the honour-
shame system. A person’s social status 
depended on his or her reputation, and the 
more honour a person had, the more wealth, 
power, and social mobility they had. It was a 
totally counter-cultural message for Paul to 

preach humility. However, he reassures his 
audience that their “citizenship is in heaven”, 
expressing his confidence that, ultimately, 
they would share in Jesus’ glory. 

Gospel: Luke 9:28-36 
In Luke’s account of the Transfiguration, Jesus 
brings his three companions up the mountain 
“eight days” after his first passion prediction 
(see Luke 9:21-28). Jesus goes up the mountain 
to pray, and it is while he is praying that he is 
transfigured: his face changes, and his clothes 
become dazzlingly white. Peter, James, and 
John, though sleepy, see Jesus in his glory 
talking with Moses and Elijah, and Peter, 
caught up in the moment, wishes to make 
three “dwellings,” one for Moses, Elijah, and 
Jesus. A cloud overshadows them, and a voice 
declares, “This is my Son, my Chosen, listen to 
him!” (9:35), and then Jesus is alone, the 
transfiguration is over. 

It is significant to note that Jesus’ 
Transfiguration takes place immediately after 
he speaks the first prediction of his passion in 
Luke 9:21-27. Significantly, it takes place eight 
days after this passion prediction, and this 
alerts us to parallels with the Resurrection, 
which will happen on the “eighth day”. In fact, 
many of the details of the Transfiguration 
scene parallel those of the passion narrative, 
suggesting that the Transfiguration is a 
privileged glimpse of Jesus’ resurrected glory. 
Just as Jesus will go to Gethsemane and pray 
(Luke 22:41), so too he ascends the mountain 
to pray (9:28). And during both the 
Transfiguration and in Gethsemane, the 
disciples are plagued with fatigue – yet they do 
not fall asleep in today’s reading. In addition, 
the voice from the cloud during the 
Transfiguration recalls the voice from heaven 
during Jesus’ baptism (3:22), and the presence 
of Moses and Elijah signal the full weight of the 
covenantal promises and salvation history of 
Israel. The details of the Transfiguration, and 
the many connections both to previous 
scripture and what is to come in the Gospel, 
convey the surety of God’s covenantal 
promises and Jesus’ radical commitment to the 
divine will. 
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Reflection 
A theme that connects the scripture for today is 
hope. These readings all articulate God’s 
steadfast love and the transformative power of 
belief in God’s compassion and salvation. 
Peter’s impulse to “stay in the moment” by 
building dwellings for Jesus, Moses, and Elijah 
is completely understandable. In having to 
return down the mountain and back into the 
events that will lead to Jesus’ passion, death, 
and resurrection, we might imagine that 
Peter’s experience on the mountain furnishes 
hope and conviction, even through the darkest 
days yet to come. These readings encourage us 
to turn to God for all our hope, and to be 
assured of God’s nearness and care. 

Reflecting the Word in Song 

Christ, Be Our Light (B. Farrell) 
CIS 6.31 / SS 207 

Christ is Made the Sure Foundation 
(WESTMINSTER ABBEY) 

CBW 430  

Christ, You are the Fullness (ARIRANG) 
CBW 431 

Dwelling Place (J. Foley) 
G 418 / GP 63 

Eye Has Not Seen (M. Haugen) 
CBW 482 / G 450 

From Glory to Glory (J. Francois, A. Assad) 
SS 119 

I Am the Light of the Lord (G. Hayakawa) 
G 355 

O Lord, Throughout These Forty Days  
(ST. FLAVIAN) 

CBW 367 

Open My Eyes (J. Manibusan) 
SS 337 

Praise to You, O Christ, Our Savior (B. Farrell) 
CBW 442 / G 360 

Transfigure Us, O Lord (B. Hurd) 
SS 164 

Tree of Life (M. Haugen) 
CBW 373 / G 288

The Scrutinies and Their Readings 
In parishes with catechumens preparing for baptism at Easter, the readings of the third, fourth, and 
fifth Sundays of Lent are taken from Year A, regardless of the current year in the lectionary cycle. 
These readings, centered around the gospel narratives of the Samaritan woman (John 4), the man 
born blind (John 9), and the raising of Lazarus (John 11) accompany the celebration of the scrutinies 
on those three Sundays, and are absolutely integral to the celebration of the RCIA. Proper observation 
of this norm is essential. 

It’s a given, then, that when the scrutinies are celebrated, at least at those masses, the Year A readings 
are to be proclaimed. But what about at other masses on a weekend? The liturgical norms don’t really 
say anything about this.  Homilists may want to keep the readings the same for the whole weekend, to 
avoid having to deliver two di erent homilies. On the other hand, parishes may be shy about the 
prospect of skipping the Year B and Year C readings every year, assuming they may have catechumens 
every year. 

A few points help to clarify the situation.  The norm doesn’t simply say the Year A readings are used 
“at mass times at which the scrutinies are celebrated.” It says they may used “in places which have 
catechumens.” They’re required when the scrutinies are celebrated, and allowed at all the other 
masses. This certainly opens the door to the option of using the Year A readings at every mass. Besides 
such a literal reading of the norm, there are very good reasons to do so. 

The whole parish is a “place which has catechumens.” Those who are present to witness the scrutinies 
are reminded of their own baptism, and are visibly accompanying those on their way to being 
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baptized. But even when we may go to mass at another time, the reminder of our own baptism, and 
the reminder to pray for our catechumens, should be at the heart of our experience of Lent. Indeed, 
preparation for baptism is itself the original and primary purpose for which the season came into 
existence. What is more, it is quite possible, perhaps likely, that those three weeks, with those 
Johannine readings, actually form the original version of Lent in the Roman rite, the shorter and 
earlier core within the longer forty-day season. Those three gospel readings have been there on those 
three weeks throughout our history. There’s a real logic to using them all the time, besides the added 
bonus of only having to prepare one homily. 

What about those Year B and Year C readings? Do we do without the Prodigal Son, for example? Firstly, 
some of those readings (including the Prodigal Son) are read at other times in the whole three-year 
lectionary cycle, so regular Sunday assemblies don’t miss out on hearing them entirely. Secondly, it 
should be noted that the scrutinies are for catechumens, those preparing for baptism. They’re not 
meant for candidates for full communion who are already baptized. While a parish may have “people 
in the RCIA” every year, it’s possible that some years there are no catechumens, and arguably, no 
reason for the scrutinies. The Year B and Year C readings could be used if and when there are 
candidates but no catechumens. It is also worthwhile to consider using those readings at other 
liturgies in Lent besides Sunday mass, such as liturgies of the Word, penitential services, or 
communion services in nursing homes. 

March 20, 2022 
3rd Sunday of Lent, C  
(non-RCIA) 

Breaking Open the Word 
First Reading: Exodus 3:1-8a, 13-15 
In the theophanic encounters with Abraham, 
God revealed himself as the God of promise, of 
covenant, and of righteousness. In this 
theophany to Moses, God reveals himself to be 
the God of salvation, who is attuned to the 
su ering of the people and who responds to 
their cries. Notice how, in this reading, Moses’ 
and God’s identities are established and are 
integral to the plan of salvation. God calls 
Moses by name, and Moses answers “Here I 
am!”. God then reveals himself as “the God of 
your father, the God of Abraham, the God of 
Isaac, the God of Jacob” (Exod 3:6), and in this 
way alerts Moses to the historical relationship 
God has with the people of Israel. While Moses 
cannot look at God (Exod 3:6b), God says that 
he has “observed the misery of my people” 
(3:7), and is intervening in order to bring the 
people up out of slavery. Moses is concerned 
that the people will not take him seriously – 

after all, he grew up as a prince in Pharoah’s 
household and is on the run for having killed 
an Egyptian soldier. Moses is hardly the 
obvious choice as God’s messenger! God 
reassures Moses that he will be with him (Exod 
3:12), yet Moses presses God for his name. In 
the ancient world, knowing the name of a deity 
and being able to call them by name was a 
considered to be a significant source of power. 
Consider, however, how God answers Moses. 
God does not say, “My name is such and such”, 
rather, God responds at a much deeper level, 
revealing to Moses what he is, and that is being 
itself: “ I am who I am” and then simply, “I 
AM” (or Yahweh). This word is di cult to 
translate into English, but it means something 
like, “I am the cause” or “I cause to be”. It 
carries with it the sense that God has “caused 
to be” (i.e. created) everything. Creation God 
now intervenes for salvation of creation, and 
God expresses this in very personal terms. Not 
only is God “I AM”, God is “the God of your 
fathers, the God of Abraham, the God of Isaac, 
and the God of Jacob” (Exod 3:15). 

Responsorial Psalm: Psalm 103 
Psalm 103 blesses God and God’s holy name for 
God’s salvation and mercy. The psalm recalls 
God’s salvation in the Exodus (103:8), and 
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praises God for his willingness to forgive and 
save.  

Second Reading: 1 Corinthians 10:1-6, 10-12 
Paul’s instructions in chapter 10 are part of his 
teaching regarding the importance avoiding 
idol worship. The Corinthian community was 
largely made up of Gentile converts for whom 
idol worship would have been a normal part of 
daily life. Here Paul draws from Israel’s 
traditions to explain why idol worship is 
forbidden, and we hear the first part of his 
teaching in the reading this morning. Paul’s 
reference to those who were struck down in the 
wilderness is not clear from the lectionary 
portion, so it is better understood in the fuller 
context of the chapter. It refers to Numbers 
25:1-9, when Israelite men began to have 
sexual relations with the women of Moab and 
lapsed into worship of Baal of Peor – the local 
god. Many Old Testament texts articulate a 
strong connection between sexuality and idol 
worship, often phrasing the worship of idols in 
terms of prostitution or sexual immorality. We 
do not read the portion of Paul’s letter that 
discusses idol worship (1 Cor 10:18), but it is 
important to understand this context to the 
letter, lest Paul’s words seem to be 
condemning all of the “ancestors” (e.g. 
Ancient Israelites). Care should be taken with 
this reading not to present Paul’s words as 
anti-Jewish (see Nostra Aetate 4). 

Gospel: Luke 13:1-9 
In this pericope, Jesus discusses two disasters 
and summarizes his teaching with a parable. 
Each component addresses the interconnected 
themes of sin, misfortune, and repentance. At 
the beginning of the passage, some of those 
present tell him about certain Galileans who 
were killed while making sacrificial o erings at 
the temple in Jerusalem. Although there are no 
specific mentions of this in other literature 
from the time, scholars note that it is 
consistent with what is known about Pilate’s 
brutality. Jesus’ audience probably hopes that 
he will denounce Pilate publicly – an act that 
would have been very dangerous. Instead, Jesus 
uses this information as an opportunity to 
teach about the importance of repentance, and 

at the same time firmly asserts God’s 
sovereignty.  

First, Jesus articulates the common conception 
that misfortune was related to sin. If 
something terrible happened to you (i.e. you 
were badly injured, or your house burned 
down, or worse, you died), the pervasive belief 
was that this was the result of sin on your part. 
The greater the sin, the greater the misfortune. 
Jesus refutes this notion, asking his hearers, 
“do you think that because these Galileans 
su ered in this way they were worse sinners 
than all other Galileans?” Embedded in his 
answer to his question is a very subtle but 
important denunciation of Pilate. If Jesus 
answers his question by saying “Yes, these 
men were greater sinners”, it implies that 
Pilate was the more righteous one by putting 
them to death, and that Pilate has the right to 
judge. Instead, Jesus says, “No,” and then 
continues, “…but unless you repent, you will all 
perish as they did” (13:3). What he means is 
that unless a person repents and returns to 
God, they will not share in everlasting life. 
Jesus’ second example rea rms this point: the 
tower that fell on eighteen men in Siloam was 
not to punish them as particularly egregious 
o enders. If that were the case, everyone 
should look out for towers falling on them! 
Rather, each person is just as culpable and 
should repent.  

Although this sounds rather bleak, Jesus’ final 
parable o ers hope. He speaks of a fig tree that 
will not bear fruit. In the Old Testament, a 
vineyard and gardener were metaphors for 
God’s relationship with Israel (Isa 5:1-7). In 
this parable, the gardener intervenes on behalf 
of the fig tree, o ering to fertilize it and 
cultivate the soil to give it one more chance. 
Jesus’ message to his hearers is that it is not 
too late to repent and turn to God with one’s 
whole heart. A full relationship with God can 
begin immediately!  

Reflection 
Today’s readings invite prayerful 
contemplation of God’s actions in salvation 
history. How do we respond to the call to 
repentance? Does it make us feel anxious? 
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Defensive? Frustrated or Tired? Or is it a relief 
that there is still time, and that God patiently 
waits for each of us to turn our faces to his 
presence. 

Reflecting the Word in Song 

Again We Keep This Solemn Fast  
(ERHALT UNS, HERR) 

CBW 352 

Attende Domine / Have Mercy on Us, Lord (arr. 
T. Thomson) 

SS 156 

Eternal Lord of Love (OLD 124TH) 
CBW 360 

Eternal Lord of Love (M. Joncas) 
G 281 

Faith and Truth and Life Bestowing (BEACH 
SPRING) 

CIS 6.40 

For the Fruit of All Creation (AR HYD Y NOS) 
CBW 532 

Gather Us Together (O. Alstott) 
CBW 601 

Gather Your People (B. Hurd) 
CIS 6.12 

Here I Am, Lord (D. Schutte) 
CBW 520 / G 492 / GP 82 / SS 250 

Sow the Word (J.K. Kavelli, S. Janco) 
G 361 

The Summons (J. Bell) 
CIS 6.39 / SS 230 

Tree of Life (M. Haugen) 
CBW 373 / G 288 

Unless a Grain of Wheat (B. Farrell) 
G 509 

Vine and Branches (T. Thomson) 
SS 261 

 

March 20, 2022 
3rd Sunday of Lent, A 
(RCIA) 

Breaking Open the Word 
First Reading: Jeremiah 17:5–8 
Jeremiah’s prophecy uses the image of a tree to 
describe the person who trusts in God. In the 
metaphor, God is a stream of water, and the 
person who trusts in God is like a tree planted 
near the stream. There is an important 
dynamism in this reading. Although a tree is 
stationary, the roots of the tree seek out water 
and in their seeking anchor the whole plant. 
The more seeking the roots do, the more 
solidly fixed is the tree. In contrast, those who 
trust in “mere mortals” are like a shrub in the 
desert, surviving on parched land and easily 
uprooted.  

Responsorial Psalm: Psalm 1 
Psalm 1 is a wisdom psalm that contrasts the 
way of the wicked with the way of the person 
who trusts in God. The one who walks in God’s 
way is described as “happy” and like a tree 
planted near streams of water. As in the 
Jeremiah reading above, this indicates that 
they are deeply rooted in the foundation that is 
God. In contrast, the wicked who forsake God’s 
way are blown away as easily as cha  in the 
wind.  

Second Reading: 1 Corinthians 15:12, 16–20 
In this brief reading, Paul addresses his utter 
conviction regarding his experience of God’s 
revelation in Christ Jesus. He is responding to 
skeptical remarks that suggest that there is no 
such thing as resurrection. Paul was trained as 
a Pharisee, a group known for their rigorous 
knowledge of scripture and belief in the 
resurrection of the dead at the end of days (the 
eschaton). Only the most righteous would be 
raised to a heavenly life (see Daniel 12:1–4). 
Thus, for Paul, his very intense experience of 
the risen, heavenly Christ indicated that the 
eschatological age had begun and that Jesus 
must have been fully righteous. This could only 
be possible if God was at work in and through 
Jesus (see 2 Cor 5:18–21).  
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Paul relies on the intensity of his experience to 
completely rule out the possibly that Jesus had 
not been raised from the dead. For Paul, the 
greater logic is that the reality of the 
resurrection has completely changed the 
horizon of salvation history.  

Gospel: Luke 6:17, 20–26 
In this gospel passage we hear Luke’s version 
of the beatitudes. Jesus and his disciples are 
together on a level plain (rather than on a 
mountain as in Matthew’s gospel), and “a 
great multitude of people” join them. Notably, 
these people come from urban and rural areas, 
as well as Gentile and Jewish areas. These 
details reinforce Luke’s message that Jesus is 
the savior of the whole world.  

The beatitudes in Luke are very concrete, 
promising that those who su er because of 
poverty, hunger, distress, or social exclusion 
because of following Jesus will be favoured by 
God. Jesus connects their su ering to the trials 
of the prophets at the hands of others, 
indicating that the conditions of the 
downtrodden are not due to their own failings, 
but due to the larger failure of society. Indeed, 
the “woe” oracles that follow the beatitudes 
condemn those who have been selfish with 
wealth and happiness. Jesus’ vision for society 
is that those who are able should care for those 
who have less.  

Reflection 
Today’s readings reflect a long-standing 
biblical tradition that true wisdom and 
following in God’s way requires belief in God 
and care for one another.  Both the 
acknowledgment of God’s utter fullness and 
attentive care of the other requires a radical 
selflessness that paradoxically, allows the self 
to flourish like a tree by streams of water. As 
we near Lent, what are the ways in which we 
can make our rootedness in God even deeper? 

Reflecting the Word in Song 

As a Doe (T. Kenzia) 
GP 15 

Bread for the World (B. Farrell) 
CIS 6.1 / G 596 

Change Our Hearts (R. Cooney) 
G 285 / GP 39 

Come to the Water (J. Foley) 
G 340 / GP 52 / SS 281 

Here I am, Lord (D. Schutte) 
CBW 520 / G 492 / GP 82 

Gracious God (J. Manibusan) 
SS 157 

Led by the Spirit (KINGSFOLD) 
CIS 6.18 

Like a Shepherd (B. Du ord) 
CBW 490 / G 251 / GP 125 

My Soul is Thirsting (S. Angrisano) 
SS 71 

O Lord, Throughout These Forty Days (ST. 
FLAVIAN) 

CBW 367 

Praise to You, O Christ, Our Savior (B. Farrell) 
CBW 442 / G 360 

Shepherd Me, O God (M. Haugen) 
G 29 / SS 128 

March 27, 2022 
4th Sunday of Lent, C 
(non-RCIA) 

Breaking Open the Word 
First Reading: Joshua 5:9a, 10-12 
The Book of Joshua is the first book of the so-
called Historical Books of the Old Testament, 
and it is very closely related to the narratives of 
the Pentateuch. Joshua, Moses’ successor, 
leads the Israelites over the Jordan River 
(Joshua 3), and into the land of Canaan, and in 
a series of quick battles, the Israelites are said 
to gain control of the land. However, before 
they engage in these encounters, the narrator 
describes how Joshua ensures that the 
generation who has crossed over into Canaan is 
attentive to the demands of the covenant. The 
first step involves the circumcision of all the 
Israelite men who have crossed over (Josh 5:2-
8). Circumcision was a necessary part of 
covenantal observance (see Genesis 17). The 
second part, which we read today, is the 
celebration of Passover. Just as Moses led the 
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people through the original Passover moment, 
so too Joshua leads the people in a memorial 
celebration of this event. The end of the exodus 
journey is signalled by the people eating the 
produce of the land. They are no longer 
dependent on manna (see Exod 16:4-21), which 
was symbolic of their itinerant state. Being able 
to eat the agricultural yields of the land signals 
a more stable existence. The reading 
emphasizes the fidelity of the people under 
Joshua’s leadership, and God’s steadfast 
commitment to their safety.  

Responsorial Psalm: Psalm 34 
Psalm 34 expresses the Lord’s salvation as a 
total sensory experience. It is remarkable to 
consider the psalmist’s invocation to “taste 
and see” that the Lord is good (Ps 34:8). On the 
one hand, this recalls the problematic “seeing 
and tasting” that led to the disobedience in 
Eden (Gen 3:6). However, in the context of the 
psalm, the compassion of God invites believers 
to “taste and see” that which is truly salvific: 
God’s compassion for the people. 

Second Reading: 2 Corinthians 5:17-21 
In this brief passage, Paul reflects on the 
eschatological significance of Christ’s death 
and resurrection. In the first part of the 
chapter, Paul contrasts the image of a tent to a 
building. A tent is an impermanent structure, 
used for journeys and easily destroyed. A 
building is much more stable and permanent. 
Paul asserts that even if this “earthly tent we 
live in is destroyed, we have a building from 
God, a house not made with hands, eternal in 
the heavens” (2 Cor 5:1). As he continues his 
musings, Paul looks to the eschatological 
implications of Christ’s death and resurrection. 
He describes this as a “new creation” that is 
not defined by death. That is, the original 
creation became marred by death as the 
consequence of disobedience, but Christ has 
healed or reconciled this wound. Through 
belief in Christ, all the baptised share in this 
reconciliation, and Paul envisions each person 
to be an “ambassador” for Christ, revealing to 
the world the “righteousness of God” (5:21). 
This is a theologically replete passage, whose 
central flavour is of joy and hope!  Paul’s 

insight is that the fruit of the resurrection – 
the new creation – is not enjoyed by Christ 
alone, but is available to all Christians through 
their belief in Jesus. It is a stunning and 
humbling idea that we can be “reconciled to 
God” even now. 

Gospel: 15:1-3, 11-32 
The well-known parable of the Merciful Father 
is, in fact, the third parable Jesus uses to 
respond to the Pharisees’ criticism of his 
dining with sinners. In the first parable, Jesus 
describes a shepherd who finds his one lost 
sheep and invites his friends and neighbours to 
celebrate with him  (Luke 15:3-7). In the 
second parable, Jesus describes a woman who 
carefully searches for a lost coin, and when she 
finds it, likewise celebrates with her 
neighbours (Luke 15:8-10). After both of these 
parables, Jesus asserts that all of heaven will 
rejoice over one sinner who repents.  

The third parable brings the message into the 
human sphere, where what is lost is a person 
rather than a sheep or a coin. Jesus tells a story 
about a man with two sons, and we might 
imagine his audience shifting and grinning at 
this point, for they would recognize the theme. 
In the Old Testament, particularly in Genesis, 
stories of siblings vying for ascendency is a 
common pattern: Cain and Abel, Ishmael and 
Isaac, Jacob and Esau, Rachel and Leah, and 
Joseph and his brothers. Beginning a story in 
this manner is daring, for Jesus’ hearers might 
think they know where it is headed.  

Jesus’ parable probably shocked his hearers. 
Rather than the story of a younger son who 
overcomes the odds and comes out on top, 
Jesus tells the story of a pompous youth who 
treats his father as if he were dead by 
requesting his inheritance early, and then 
squanders all of it in “dissolute living” (Luke 
15:13). It is important to note that, as the 
younger son, he would have received only a 
third of his father’s estate (the eldest son 
receives two-thirds), and his portion of the 
estate would be his only livelihood and link to 
the family. By requesting, and then spending it 
all, he not only treats his father as deceased, he 
is as good as dead himself. He finds himself 
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starving, yet tasked with ensuring that his 
employer’s pigs are well-fed.  

Notice that the beginning of his conversion is 
signalled with the phrase, “when he came to 
himself” (Luke 15:17). It implies that the 
younger son’s natural state is not to be far 
from the father, but with him. He says, “I will 
get up, and go to my father…”, and this phrase 
both echoes the call of Abraham to “get up and 
go” (Gen: 12:1), and Jesus’ own resurrection. 
The younger son plans to deny his sonship and 
o er to be a hired hand (Luke 15:19).  

The Father sees him while he is still “far o ”, 
suggesting that, like the shepherd and woman, 
the father had been looking desperately for his 
son. As soon as he is in view, the Father is 
“filled with compassion; he ran and put his 
arms around him and kissed him” (15:20). In 
the ancient Greco-Roman world, these actions 
would have been a shocking display of public 
a ection, not at all associated with the 
dignified manner expected of men. The 
father’s utter joy eclipses social norms. 
Although the younger son o ers to relinquish 
his sonship, he does not quite o er to be a 
hired hand as he intended to do. The father 
instructs his slaves (douloi), to clothe him with 
all the signs of human dignity and identity: a 
robe, a signet ring, and sandals. Furthermore, 
he instructs that a fatted calf be killed and a 
great feast prepared. The father proclaims that 
his son “was dead and is alive again; he was 
lost and is found!” (15:24). 

As we know, the elder brother is furious. His 
sense of justice is a ronted, and he accuses the 
father of egregious favouritism. Should not he 
be more deserving? He has stayed and tended 
the estate, and, in his words, has been 
“slaving” (douleuō) for his father. The father’s 
explanation is both astounding and gentle: 
“We had to celebrate and rejoice, because this 
brother of yours was dead and has come to life; 
he was lost and has been found” (Luke 15:32). 
We do not know how the older brother 
responds, but the father’s words are both an 
invitation and a message: a return is always 
possible, and will be met with joy. 

Reflection 
Rejoice! In the middle of our Lenten journey, 
Laetare Sunday o ers us a moment to reflect 
with awe and joy on the surpassing mercy of 
God. A question for our reflection is: who is 
doing the rejoicing? In the parables of Jesus in 
the Gospel, the Shepherd, the Woman, and the 
Father are all figures who express who God is, 
and in each case they are the ones who rejoice 
and invited others to share in their joy. Is it not 
amazing to think that God would rejoice – and 
invite others to rejoice – when we turn our 
hearts to him? What a profoundly moving 
truth! And how powerfully comforting it is to 
know that when we say to God, “I am sorry for 
the times I have hurt others. I want to be with 
you, and I want to love you with my whole 
heart, and I want to do that by showing love to 
others,” that God will always say, “My child, 
you were lost, and have been found, let us 
rejoice.” 

Reflecting the Word in Song 

Amazing Grace (NEW BRITAIN) 
CBW 480 / SS 265 

Come Back to Me / Hosea (G. Norbet) 
G 282 

Eternal Lord of Love (OLD 124TH) 
CBW 360 

Eternal Lord of Love (M. Joncas) 
G 281 

Forgive Our Sins As We Forgive (DUNFERMLINE) 
CBW 620 

I Have Loved You (M. Joncas) 
G 351 / GP 92 

Jesus, Lord (R. DeBruyn) 
CBW 365 

Love Divine, All Loves Excelling (HYFRYDOL) 
CBW 625 

Loving and Forgiving (S. Soper) 
CIS 6.22 

Our God is Rich in Love (B. Moore) 
G 464 

Remember Your Love  
(M. Balho , D Ducote, G. Daigle) 

G 641 / GP 183 
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There is a Longing (A. Quigley) 
CIS 6.15 / SS 366 

There’s a Wideness in God’s Mercy  
(IN BABILONE) 

CBW 443 

With the Lord There is Mercy (R. Modlin) 
SS 95 

March 27, 2022 
4th Sunday of Lent, A 
(RCIA) 

Breaking Open the Word 

First Reading: Exodus 17:3-7 
The events in this passage take place shortly 
after the Israelites have fled Egypt, and the 
reality of their freedom comes with the 
awareness that they must provide their own 
food and water and cannot rely on the 
abundance of both resulting from proximity to 
the Nile. There is a bit of irony here: the people 
escaped from Egypt because of a miraculous 
event involving water. Now, however, they do 
not have enough water, and their confidence in 
Moses’ leadership begins to wane. God 
instructions Moses to take his sta  and strike 
“the rock at Horeb” (Exod 17:6). Horeb (also 
called Sinai) is the mountain where Moses 
encountered God in the burning bush (Exod 
3:1-2) and where God will later give Moses the 
Torah for the people (Exodus 19-24). When 
Moses strikes the rock and water comes out we 
do not hear of the people’s reaction. Instead, 
we learn that Moses names the place “Massah 
and Meribah” – words derived from the terms 
for “test” and “quarrel” respectively. Moses 
also says that the people had asked “Is the Lord 
among us or not?” though that question was 
not previously recorded.  

However, the question of the Lord’s presence 
among them alerts us to the series of questions 
voiced by the people and Moses in this passage: 
“Why do you quarrel with me? Why do you test 
the Lord?” (Exod 17:2), “Why did you bring us 
out of Egypt, to kill us and our children and 
livestock with thirst?” (17:3), and finally 
“What shall I do with this people? They are 

almost ready to stone me” (17:4). These 
questions reveal a great deal of unrest and 
fractiousness within the community, which is 
only healed when water miraculously flows 
from the rock. Notice that God assures Moses 
of his presence, “I will be standing there in 
front of you on the rock at Horeb” (17:6), and 
the water flowing from the rock is a sign that 
God has not abandoned the people. 

Responsorial Psalm: Psalm 95 
Psalm 95 is well known as the long psalm for 
the Liturgy of the Hours. This psalm celebrates 
God as a great King who commands all of 
creation.  

Second Reading: Romans 5:1-2, 5-8 
This short passage from Paul’s letter to the 
Romans is replete with important theological 
concepts, which are set against the historical 
context of Paul’s first century Greco-Roman 
life. Verses 1-2 express Paul’s insight that a 
right relationship with God is brought about 
through faith. In Paul’s day this would have 
been a very counter-cultural notion, for nearly 
all religious devotion was expressed through 
sacrifices and o erings. Paul asserts that 
through faith and God’s grace, believers 
participate in the peace of God. Furthermore, 
believers can hope of sharing in God’s glory – a 
claim that comes from Paul’s deepest 
convictions. Yet how can Paul make such a 
claim? 

In the next section Paul says, “rarely will 
anyone die for a righteous person – though 
perhaps for a good person someone might 
actually dare to die.” Greco-Roman society was 
fuelled by a system of honour (public 
recognition and prestige) and shame (public 
derision and avoidance). Some writings from 
ancient Stoic philosophers indicate that a 
person should o er his life in place of another 
person only if the person he was replacing was 
of an equal or higher social position. That is, 
only if the intended victim had the same or 
more honour as the volunteer. To die willingly 
on behalf of a less honourable person would 
bring dishonour upon the volunteer (even in 
death), and on the volunteer’s family. Paul is 
amazed that Jesus willingly accepted a sinner’s 
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death. Jesus’ resurrection indicates that he was 
fully righteous (i.e. without sin), and so Paul 
understands his death as being for the sake of 
others (see Gal 2:20). In contrast to the cultural 
norm, Jesus o ered his life for those less 
honourable than himself. 

Gospel: John 4:5-42 
The Samaritan Woman’s unexpected 
encounter with Jesus at Jacob’s well is replete 
with historical, cultural, and theological 
meaning. After the fall of the Northern 
Kingdom of Israel to Assyria in 722 BC, the 
population remaining in Samaria gradually 
grew apart from the Judeans in the south. By 
Jesus’ time, Samaritans and Jews were distinct 
groups who harboured animosity toward each 
other.  

Jesus, contrary to all social norms, breaks the 
silence and speaks to the woman first, asking 
for a drink. Notice how the Woman 
immediately delineates their di erences, 
“How is it that you, a Jew, asks a drink of me, a 
woman of Samaria?” Her words sharply expose 
their social opposition. However, their meeting 
at Jacob’s well evokes Rachel’s approach to 
Jacob (Genesis 29), and indeed, when the 
woman begins to realize that Jesus is not a 
threat, she asks if he is greater than “our 
ancestor Jacob” (John 4:12). In this way, she 
hearkens back to their shared heritage, and 
from there the tension in the conversation 
gradually eases, and the Woman feels 
emboldened to ask Jesus questions concerning 
the proper place of worship.  

Frequently, concerns regarding the Woman’s 
marital status prevent hearers from truly 
appreciating the power of her encounter with 
Jesus. There is no doubt that if the Woman has 
been married five times previously, she has 
had a very di cult life. Although the phrase, 
“the one you have now is not your husband (lit. 
man)” (4:18) might sound suggestive to our 
ears, it is worth remembering that she could be 
living with a son, a brother, an uncle, or 
brother-in-law, since in Jesus’ day, a woman’s 
survival depended on her being part of a 
household with a patriarch. Sometimes the 
reference to the woman’s five husbands is 

understood allegorically, to refer to worship 
practices of Samaritans that were derided by 
the Judeans.  

A more fruitful approach to interpreting this 
passage is to focus on the way the Woman 
addresses Jesus, and how this changes over the 
course of their encounter. The Woman refers to 
Jesus as “You, a Jew” (4:9); then “Sir” (lit. 
“Lord) (4:11); “Jacob” (4:12); “a prophet” 
(4:19); and finally, questioningly, “Messiah?” 
(4:29). Stunningly, as the Woman grows in her 
exchange with Jesus, her identity changes: 
“me, a Woman of Samaria” (4:9); “Woman” 
(4:11, 15, 17, 19, 21); and finally “testifying 
woman” (4:39). Although the NRSV renders 
the latter phrase as “the woman’s testimony”, 
it is more properly a new identity: she is the 
Testifying Woman, who brings news of her 
encounter to her people. 

Reflection 
Today’s readings are used in Year A as well as 
during years when RCIA candidates are 
preparing for reception into the Church. In a 
profound way, the gospel passage presents a 
model of encounter and dialogue with Jesus. 
The Samaritan Woman’s experience 
demonstrates how we can bring our whole 
selves to Christ—we can bring our worries and 
questions—and we can leave transformed and 
ready to share our experience with others. 

Reflecting the Word in Song 

Amazing Grace (NEW BRITAIN) 
CBW 480 / SS 265  

Christ, Be Our Light (B. Farrell) 
CIS 6.31 / SS 207 

Jesus, I Trust in You (A. McDonell, S. Hart) 
SS 316 

Healer of Our Every Ill (M. Haugen) 
CBW 363 / G 642 

Led by the Spirit (KINGSFOLD) 
CIS 6.18 

Open My Eyes (J. Manibusan) 
SS 337  

Praise to You, O Christ, Our Savior (B. Farrell) 
CBW 442 / G 360 
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Praise the One Who Breaks the Darkness 
(NETTLETON or HYFRYDOL) 

CBW 582 

The Lord is My Light (L. Bounight) 
G 429 

There is a Longing (A. Quigley) 
CIS 6.15 / SS 366 

Tree of Life (M. Haugen) 
CBW 373 / G 288 

We Walk By Faith (M. Haugen) 
CBW 495 / G 414 

 

Credits: 
Scripture commentary and reflections by Andrea Di Giovanni. Music suggestions by Janet Loo. Editing 
and other material by Rev. Michael Béchard and Christian McConnell. Copyright ©2022, Liturgy 
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